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INIRODUCTION

This paper is a study of some aspects of the Ashanti

notion of kingship. It deals with the Asantehene's court

at Kumasi, from approximately 1600 to 1896, The first chapter
presents a brief survey of the politiéal institutions
within which the Asantehene functioned., A conscious effort
has been made in this section to avoid discussing any
ritualistic or ideclogical implications of the material.
The second chapter is a discussion of Osal Tutu and his
priest, Anitchi, who are credited with having established
many of the state's laws and customs. The third chapter deals
with the Asantehene as an intermediary betﬁéén the living
state and the deceased royal ancestors. L'he final chapter
discusses the function of royal symbolism at the court.

The term 'royal ideology', which will be used
throughout this paper, refers only to concepts assoclated

with the Asantehene at Kumasi.




CHAPTEH ONE

SECULAR KINGSHIP

Knowledge of the Ashanti's early history is quite
fragmentary. The first ruler whose name is remembered
is Otumfi RBi, 2 smith, who lived about 1600, He is said
to have led a group of Ashanti to Asafo, a village which
is now pa_rt of Kumasi. Other accounts claim that Otumfi Bi
was actually two men, Twum and Antwi, and that the names
of the two men had been erronecusly joined. The next
ruler, Kwzbia Amenfi, is credited with having formed a
union between Asafo and the Dagomba people in the nearby
village of Okumanyinane., His successor, Oti Akenten, was
s member of the Cyoko clan, from which the Asantehene of
Ashanti were all subsequently chosen, During his reign
warfare with the nearby Doma people began, a central theme
of Ashanti foreign policy through the reign of two secceeding
Asantehene, Some traditions hold that Oti Akenten established
his capital at Kumasi, called Kwaman at this early date,
and that he attracted many Ashanti settlers to move there
and serve under him. He was followed by Obiril Yeboa in
about 1670, and some accounts claim that it was he who
fixed the capital at Kumasi. Obiri Yeboa was killed while

fighting the Doma, and his nephew, Osai Tutu, was called upon




to lead his people.1

The accession of Osai Tutu in approximately 1697
marks the real beginning of the Ashanti Confederacy.
With the a2id of the priest Anotchi, Osal Tutu forged
a league among the various Ashanti states, and fought
a successful war against the Doma. Osai Tutu and Anotchi
than made a successful attempt to transform this temporary
union into a more permanent confederacy. The states of
Kumawu, Nsuta, Juaben, Asumegya, Bekwai, Kokofu, and
Mampong, agreed to acknowledge the paramountcy of Osal
Tutu in military affairs, while retaining a large measure
of local autonohy and their own armies., The long standing
enemy of the Ashanti, the king of Denkyra, was defeated
by Osai Tutu in about 1700, It is fromfthis period onwards
that the Golden Stool and many other ritualistic traditions
of Ashanti kingship extend. They will be discussed in the
chapter on the image of kingship.

Some uncertainty exists about the deéth of Csai Tutu.
Formerly, he was supposed to have been killed at the
Pra River, while fighting the state of Akim, in 1731. New
evidence has arisen which disputes this, and proposes 1712

2 This too will be discussed in

as a more probable date.
the second chapter.
The next king whose name is remembered is Osal Tutu's

nephew, Opoku Ware. A succession dispute occurred between




Opoku Ware and two other nephews of Osai Tutu, Dako and
Dak%. Civil war eventually settled the disagreement,
and the unsuccessful claimants were killed., Opoku Ware's
enstoolment, or coronation, took place either in 1717 or
1731, and it is from during his reign that the institutions
which were to govern Ashanti for one hundred and fifty
years are first clearly mentioned in history.

The two governing bodies were the Nsafohene and the

Abrempon or AmaEhene. The Nsafohene were considered to be

the elders of the king, and were all chiefs in Kumasi.
They gave him advice and commanded the Kumasi asafo, or
military companies. Among them, the Kontihene, chief of
Bantama, where the royal cemetary was located, was pre-
eminent. Dupuis believed that the Kontihéne at times
acted as the lieutenant or viceroy to the king, and was
the second man in the nation.3 As the sometime leader

of the king's army, he must have been quite powerful.

The other chiefs at Kumasi continually Jjostled for power.
An Ashanti proverb states "Kumasi has seventy seven
quarters, each of them has enjoyed power in a particular
time."LL This explains the situation very well. Fortune
favored one chief, and later favored another. As a group,
however, the Nsafohene represented a powerful pclitical
force, and exerted a check on the king's power.

The Amanhene were leaders of the Ashanti states




which encircled Kumasi and which had become members of

the Confederacy. The most important states were Bekwai,
Juaben, Kokefu, Nsuta, and Mampong. Except for Mampong,
all the Amanhene were linked to the Asantehene by their
membership in the Oyocko clan. FEach Omanhene had an
advisory council of elders, like the king, and an army.
Bach Omanhene took an oath of allegisnce to the king upon
assuming office, and renewed this pledge yearly. The king
had certain rights over the Amanhene. First, he could
demand that they raise armies and assist him when he asked
for aid. The Asantehene could restrict the activities of
their armies if he felt they interfered with his policies.
Secondly, the Amanhene recognized the right of all their

subjects to appeal judicial deecisions to-the Asantehene's

court. Thirdly, the king acquired the right to levy

taxes on the Amanhene, to finance his wars, funeral customs,

state regalia, or whatever else he believed to be neecessary.

The king could impose trade regulations on the Amamhene,

and these faveored the central government. Finally, the

Amanhene promised to appear at the arnnual Odwira, or yam,

festival, at which they swore alleglance to the king,

and discussed state affairs. 5
The Amanhene had several privileges. They could

maintain armies; have independent treasuries; hold court

and decide cases, though the death penalty could generally




only be inflicted by the Asantehene on free men. They
could hold their own Odwira festivals, at which chiefs
subordinate to them would take an oath, similar to the one
the Amanhene took at Kuxnasi.6

The Mamponghene was regarded as the most powerful

Omanhene., He commanded the right wing of the Asantehesne's

army during war, and sometimes-.acted as commander-in-chief
when the Kontihene did not assert his claim. The king
rarely participated personally in battles, except for

an appearance to rally the troops.7

The Amanhene made up a formidable bloc. With

independent armies and treasuries, their advice could not

be entirely ignored by the Asantehene.‘ To maintain his
superiority over the Amanhene, the Asaﬁféhene was careful
to see that his army was larger than any chief's., The
Asantehene could also capitalize on the rivalry between

the Kumasi based Nsafohene, and the provincial Amanhene.

Such rivalry formed a basgsic theme throughout the Confederacy's

history, and skillful Asantehene were able to use it to
their advantage. At varying time§ one group or the other
gained the ascendancy, only to loose that position during
a new reign. Fowever, this sometimes proved to be a
dangerous game for the kiag.

During the reign of Cpoku Ware the Nsafohene became

extremely powerful. This resulted from the Ashanti method




for ruling conquered territories. The congquered area

was -not garrisoned, and the local authorities were usually
permitted fo remain in power. TIribute was imposed on the
defeated state, and the province became liable to send
military contigents to aid the Asantehene. An Ashanti
chief was appointed 40 watch over “he province,

These chiefs usvally resided at Kumasi, and only occasionally
visited their posts.8 Under Opoku Ware, a2 great deal of
territorial expansion occurred, and many Nsafohene were
appointed to watch over provinces. This greatly increased
the power of the Nsafohens, and eventually Opoku Ware

felt his own position threatened. He enacted a new set

of laws which, while no longer in existence, are reputed

to have diminished the power of the Nsafogene considerably.
The Kumasi chiefs felt strong enough to stage an open
rebellion in 1748, and the Asantehene was forced to flee

the capital and take refuge in Juaben. With the zid

of the Omanhene, Opoku Ware defeated the Nsafohene, and
returned to Kumasi.9 Soon after his victory, the Asantehene
died. To insure the continuity of his policies, Opoku Ware
stipulated that his successor was to be an individual nanmed
Darko, However, the Nsafohene décided to overturn his

wish, and offer a candidate more friendly to their position,

The country was plunged into civil war, and the Nsafohene's

candidate, Kusi Obodum, was victorious. Darko committed

b_-fm



suicide, and the new Asantehene repealed the laws of
Opoku Ware which the Nsafohene found offensive.lo Kusi
Obodum eventually flell victim to.the anger of his countrymen
when his armies were defeated in 1764 during a campaign
against Dahomey, and he was deposed. The ostensible
reason for his destoolment was 0ld age and blindness, bhut
the close association if the army's defeat and his desztoolment
suggests these Justifications were only excuses. Osai Kwadwo,
2 much younger man, was put on the stool, and led the
country to victory.11

Under Osal Xwadwo an important new addition, -which
eventually enhanced the power of the Asantehene, was made
to the governing institutions of the Confgderacy. This
was the development of a bureaucracy whic% did not draw
recrults from either the Amanhene or the Nsafohene.
Opoku Ware had employed his sons on diplomatic missions,
but only under Osai Ewadwo did a bureaucracy really develop.12
Osail Kwadwo drew from the sons of former kings, from military
captains, and all stata of society, for his civil servants,
This process was continuved under his successor, Osai Kwanme,
and reached a state of high sophistication during the
reign of Osai Bonsu, 1801-1824, A new class arose, which
originally had no hereditary claim to office, and which
was highly dependent on the king for its political, econonmic,
and social standing. Though in time positions were

generally inherited through the father, and remained within
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the same paternal family over many generations, the Asantehene
held an absolute right to appoint and dismiss office holders,
and to create and abolish posts at will.l3

A fekwo, or department, was created to handle finances,
and was put under an official called the Gyaasewahene. He
was responsible for the overall financial affairs of
Ashanti; ‘was keeper of the treasury; and was involved:in_ the
public sector of the economy in the state enterprises of
mining, trade, and ivory collecting.lu

The military aspect of the bureaucracy was the
Ankobea, a force in Kumasi which was directly responsible
to the king. Its members were recruited in particular from
sons of former kings. However, the king‘was unable to
extend the bureaucracy into other areas of the military,
and the Amanhene and Nsafohene maintained their former
positions in the military establishment.l5

The diplomatic corps was soon populated by civil
servants. Akyeame, or linguists as they are often referred
to in English, were drawn from all classes of society. When
an army was sent to fight in the field, akyeame accompanied
it so that they could arrange the terms of peace with the
enemy.16 T'he akyeame performed several other functions,
When the Asantehene sat in court he was spoken to indirectly

through the akyeame, who would repeat whatever the speaker
axyeamg

had said in more elegant terms. The Asantehene's replies

e ———
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were similarly passed through the ?kﬁfﬁfé, Mhie ritual was
followed to eliminate the possibility of)supernatural

contagion from those who spoke to the king.17 When the
Asantehene sat in his judicial capacity, the akyeame questioned
the plaintiff and the defendant, restated their cases, and
pronounced judgement., The Asantehene could, of course,

reverse or alter any decision made by an okyeame. Akyeame

. 18
were also sent around the country to try cases.

The bureaucracy made few inroads in the Amanhene's
states. However, 1t was used in the conguered areas,
The Asantehene began posting resident chiefs in important
or troublesome areas. A corps of roving commissioners
was established to visit provinces in order to have the
leaders re-take their oaths to the Asantehene, and to settle
disputes.19
The Asantehene were very concerned with the public
image of their officials. A great deal of care and wealth
was expended on clothing them lavishly. A special fekwo
existed which was entirely concerned with the public image,

and it was headed by a civil servant known as the Abanasehene.zo

By the time Bowdich visited the Ashanti capital in
1817, these important changes in government had been complelely
adopted, His description of Ashanti government at this time

is therefore extremely useful:

b—-
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The constitution requires or admits an inter-
ference of the Aristocracy in sll foreign
politics, extending even to a veto on the
King's declision; but they watch rather than
share the domestic administration, generally
influencing it by their opinion, but never
appearing to control it from authority. (21)
In the foreign sphere, Bowdich must have been referring to
the influence of the Nsafohene over military affairs.
As already mentioned, the bureaucracy had not penetrated
the military establishment. And the 'Privy Council®
wnich Bowdich said advised the king on foreign affairs, had
no representatives of the Amanhene on it., Apparently, these
chiefs had little influence in Kumasi at this time.
In fact, this is when the institution of the adamfo

2
was established at the court. Each Amanhene had an gdamfo,

cr patron, at the Kumasi court, usually a member of the

Nsafohene. If an Omanhene wished to send a message to

the court, he did so through his %damfo. If the presence
of an Cmanhene was required by the Asantehene, the message
was relayed by the %damfo. Ultimately, this attempt to
restrict the Amanhene failed, but when RBowdich visited
Kumasi thelir power wes certainly not great.22 Though they

gathered annually at Kumasi for the Odwira festival and sat

in a general assembly, they were 1little more than a rutber
2

AY)

stamp for the Asantehene's and the *Privy Council's! decisions.

The primacy of the Asantehene in ‘domestic affairs

. o . the .
which Bowdich mentions wasaresult of the bureaucracy which
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controlled finances, diplomacy, and the judiciary.

After 1817 and until the defeat of XKofi Kari Kari
by the British in 1874, the main development in the
zeverning institutions was the growth of the Amanhene's
power, They reduced the adamfo relationship to a formality,
and Juaben felt strong enough in 1834 to stage an unsuccessful
rebellion against the Asantehene.z& When the missionaries
Ramseyer and Kuhne were held at Kumasi from 1869 tec 1874,
they wrote of a Kotoko Council, apparently a descendant of the
'Privy Council', and its composition had changed significantly.
The king, queen-mother, some—Nsafohene, and the Amanhene
of Rekwai, Juaben, and Mampong sat on the Council, The
missionaries wrote "This council is called "Ashanti
Kotoko", or the Ashanti porcupine, which means that like
the animal of that name, nobody dare touch them....It is this
Kotoko council which rules the entire kingdom."25 Of course,
the bureauerasy. still must have been quite influential.

The dominant factor in Ashanti politics by the 1870's
was the influence of the Rritish. The first years of British-
Ashanti contact did not cast the Europeans as military or
political overlords. The relationship was much more equal,
and several times the Ashanti armies were victorious
over Rritish forces., However, in 1874 the Eritish inflicted
a sericus defeat on the forces of Kofi Kari XKari, and soon

after he was deposed, technically for having rifled the

EE—
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sacred treasure at Bantama.26 For the next twenty-two

years the Achanti Confederacy limped along. At times

the former power of the state seemed to be returning,

but the Ashanti state never recovered from the British
defeat. When Mensa Bonsu succeeded to the-stool in 1874,
only a few chiefs attended the ceremony, and soon after
Juaben rebelled. This rebellion was put down, but in 1883
Mensa Bonsu was deposed by the Ashanti chiefs when he would
not permit them to war against the British.27 Anarchy

broke out, and three claimants vied for the throne,

Mensa Bonsu, Kofi Kari Kari, and Kwaku Dua. The latter

was enstooled in April, 1884, but died in June of smallpox.
Kofi Kari Kari was then brcocught to Kumasi, but he was killed.
Civil war followed, and it was halted only when Yaa Kyia,

the queen~mother, implored the Ashanti not to let the nation
be destroyed., In Cctober, 1884, a new Asantehene was chosen,
but on the condition that his enstoolment e witnessed by

a representative of the BEritish government. Kwisi Xyisi,

the king-elect, accepted this condition, but by the time

the RBritish officer arrived two years later, Kwisi Kyisi wss
dead.28 Two cleimants for the stool appeared, and after
another civil war and some British interference, Kwaku Dua III,
generally known as Prempeh, was chocsen. In March, 1888, he
was enstooled on the heir-apparantts-stool, and only in 1894

was he given a full enstooclment.
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In the midst of this chaos the former balance of
government relations was shattered. The Amanh-ns did not
miss any opportunity to either aggrandize
their power at Kumasi, or assert their independence, as in
the unsuccessful attempt of Juaben., The Nsafohene generally
supported the king's efforts to reassert his authority
over the Amanhene. Withagge Amanhene's provinces, there
would be no nation. Prempeh was actually successful
in restoring a measure of order and unity. Nsuta and Manmpong
became supporters of the king, and Kokofu, which had broken
away temporarily, ﬁas about to return. Juaben, which had
at last successfully asserted its independence, had also
been apprcached on the possibility of returning to its former
allegiance. However, in 1895 the British arrested these
develcpments when they marched to Kumasi, and forced the
king into exile. This marked the end of the ftraditional

Ashanti Confederacy.29
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CHAPTELG TWOC

THE IMAGE OF KINGSHIP

The first Asantehene who is remembered in detail
is OCsail Tutu., During his reign the structure of Ashanti
government was, according to tradition, first defined.
The traditions about Csai Tutu frequently refer to him
and his accomplishments in magical termsy; and glve an aura
of sacredness to the institutions he is credited with
establishing. The legacy of Osai lutu forms an important

ya

element in the maintenance of the Asantehene's legitimacy,

and it is invoked frequently:
The wisdom as well as valour of Sai Tooto
are themes on which the natives dwell with a
national satisfaction; in short, he was, as
they say, the great, and the good; for, in his
reign, justice was ever on the alert, and the
claims of his subjects were listened to without

" distinction:ofsrank. of.title, (30)
An understanding of Ashanti royal ideolgy must therefore
include a discussion of this great king.

The Asantehene Obiri Yeboa had an only sister,
Manu.Xototsu, who had not given birth to any children.
Since succession among the Ashantli was governed by the
priciples of matrilineal descent, the Asantehene was
extremely anxious that a nephew and heir be born. Manu

learned of a powerful god named Ctutu in Akwamum, and she

went there and prayed for a child, Her prayer was answered,
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hame
and the child, a toy, was given the”Tutu, after the god.
The identity of Osai Tutu's father is uncertain. The Adansi

claim his father was one of them, and was called Owusu
Panin.31 However, this has not been proven.

In his youth Osai Tutu was sent to the court of
the king of Denkyra to be a shield-bearer. The Ashanti

+ribute
states were tributaries to Denkyra, and sent amnualsto the

king. Osal Tutu was well liked at the court, especially

by Abena Bensua Nediako, the king's married sister.

Eventually, they fell in 1lé6ve, and soon after it was discovered
that Abena was prégnant, and rumors spread linking the two.
Osai Tutu was forced to flee for his life, and while on his
journey he was 'captured! by a sasabonsam, a forest monster.

This creature was Yan imaginary monstrous being, conceived

as having a huge body of human shape, but of a red colour

and with very long hair, living in the deepest reeesses of

the forest, where an immense silk-cotton tree is his abode;
inimiecal to man."32 After many days of being fattened for

the gasabonsam's culinary delight, Csai Tutu fought the
monster, and killed it, FHe then proceeded to Akwamu, and
visited the shrine of Otutu. It was in Akwamu that he met

the priest Okomfo Anotchi, who was to be extremely influential
in the creation of the Ashanti political state, and its

ideology.

The origin of Anotchi has long been disputed. Most

i
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traditions say that he was a native of Awukugua in Akwapin.

His descendants, however, claim that he was an Ashantl, the son
of an Asnantl mother and an Adansi father. They explain his
presence in Awukugua as an educational visit to study medicine.’?
Like Osail Tutu's birth, Anotchi's birth is ascribed supernaturd
overtones., He 1s supposed to have been born holding two lumps

of medecine and a cowl!s tail in his hand. As a ciild he would

mysteriously disappear for several days, and once leaped znd stood
on a flower. He made many prophecies, all of which came true.
At one time he lived in the capital of Denkyra, but he seduced
one of the king?'s wiveggrand fled. When he met Osai Tutu in
Akwamu Anotcni told him that Onyame, the supreme god, had revealed
to him that Ashanti was to become a great and powerful state.
When 0sal Tutu was summoned to Ashanti on his uncle's death,
he asked the priest to accompany him.

On the trip to the capital Osali Tutu took a piece of
skin from the knee of an elephant and from the head of a king
fisher, and made them into a crown. Most accounts state that
Osal Tutu returned to Obiri Yeboa's capital of Kumasi. Ward,
however, mentions one different tradition wihich asserts that
Anotchli had two young kuma trees planted in two different locations,
and told Osal Tutu to establish his capital where the tree flourished.
One tree died, but the other lived, and here Osal Tutu built
'Kum-ase', or 'under the kum tree' 3% Claridge disputed such a

late date for thne founding of Kumasi, and argued that Osal Tutu

A,“
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was too occupied in the early years of his kingship with wars,
to have had the time to shift the capital.>35 The abundance of
accounts supporting this view makes Ward's tradition seem dubious.
What is more important then the veracity of tne date, however,
is the existence of a tradition which links the selection and
founding of Kumasi with other than human forces.
Osal Tutu immediately set about avenging his uncle's
defeat and death at the hands of the Doma. Several Ashanti
chiefs joined him, and Anotchl mixed some medicine and nhad tae
chiefs drink it. He also had new swords made for the army officers,
and nad each swear an oath to fight to the end. The Ashanti were
victorious, and the Doma threat was eliminated.’®
After tnis victory Anotchl and Osai Tutu did not want

the military union to fall apart. Anotchi took three cuttings
from a kumnini tree, and planted them at Juaben, Kumawu, and Kumasi.
The cuttings at Juaben and Kumawu died, but that at Kumasi lived.
Anotchi claimed this was a sign that Osal Tutu had beer chosen
to lead the Ashanti.>7 Then

In the presence of the King and a great

multitude he Anotchi drew down from heaven a

black cloud from which issued the rumblings

of thunder and a wooden stool. The stool

sank slowly through the air till it rested

upon the King's knees without touching the

earth. (38)
This was the Golden Stool, which Anotchi €aid contained the

sunsum, or soul, of the nation. If the Stool were ever captured

or destroyed, the nation would perish. Anotchi had every caief

|
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present a few nairs and a little piece of finger nall. Witn these
he made a medicine, waich was rubbed on the Stodl.2? 4An albino
man was placed on the Stool, and after being struck on the head
by Anotchi, he disappeared into it. For tanls reason, Anotchl
decreed that albinos were never to be enstooled, and all albinos
were to be sent to Kumesi to become Stool carriers. Lastly,
he ordered seven bells to be cast and hung upon the Stool. These
represented the seven Ashanti kings who would be powerful, and
after whom the kingdom would wane .40
* Symbols of /authority winich pre-dated the Golden Stool

were buried, and Osai Tutu issued a law forbidding the members
of the new confederation from discussing their history before
this time. In succeeding years tne transmission of history
became highly institutionalized, and was intrusted to state
drummers and the akyeame.4!

There must have been intense diplomatic discussions
at the creation of the Confederacy. However, these have not come
down in history. Only tne traditions of maglc and symbolism
are remembered, imparting to the Confederacy an ailr of sanctity
which future Asantehene would invoke to support their power.R

Shortly after these events relations with Denkyra
became strained. Two accounts exist wihich explain the cause
of the rupture. One is that tae Denkyran king demanded as tribute
from the Ashanti gold and tane favorite wives of the Amanhene

snd the Asantehene. The Asnantl refused, insulted tne Denkyran
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ambassadors, and prepared for war.42 The second account is
Bosman's, a Dutch factor on the Gold Coast who wrote in 1705,
According to him, the Denkyran sent his wives as ambessadors

to 0sal Tutu, wno treated them well and returned them %to Denkyra.
with many gifts. In a reciprocal show of civility, the Asantenene
sent some of his wives to greet the Denkyrahene. But in Denkyra
"the King cast a wanton Eye upon one of them; and hurried on by
exorbitant Lust, gratified his brutal Desire."43 0sai Tutu vowed
that he would avenge this insult on the battle field. Bosiante,
tne Dengyrahene, die@/soon after tnls, and tane son of Osal Tutu's
lover from his early days in Denkyra, succeeded to the stool.

The king, Ntim Gyakari, was in all likelihood the very caild who
had caused Osai Tutu to flee Denkyra. Osail Tutu continued to demand
vengesnce, and Anotchl prepared the nation for war. He ordered

a certain plant from Juaben to be brought to Kumasi. He made
sacred water from it, which everyone was to drink. Tahe last man
to drink it would die in battle, but his death would insure the
ishanti's success. The Xumawuhene, Twenboa Kodia, volunteered

to sacrifice his life, on condition that his descendants be
exenpt forever from capital punishment, no matter what taneir
crime. Three additional chiefs are usually credited witih having
joined the Kumaswuhene in offering their lives for the cause of
victory. These were Duku Pim, Nana Bodie of Bonwere, and the
Ejisuhene. Taeir descendants were also exempted from capital

punishment.44
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The two armies met, and a magical duel between Anotchi and

tne chief priest of Denkyra, Kyenekye, occurred. Anotchi

tied a knot in an elephant's tusk, and challenged Kyenekye

to untie it. Kyenekye tied a knot in water, and similarly
challenged Anotchl to undo it. Tradition does not say

how Anotechl fared, but Kyenekye could not untie the elephant
tusk.45 This gave the Ashanti armies renewed vigor, and they
defeated Denkyra. Ntim Gyakarl was killed, and the golden
fetters he was wearing when therAshantl found him were

melted down and fashioned into insignia for the Golden Stool.46

The skull and tanigh bones of the Denkyranene were sent to

Kumasi s trophles, where thet were periodically brought
out and insulted.

Traditions do not deal with the remaining years of
Osal Tutu's reign in as muci detail. The Ashantl believe
that at this time Anotchi drew up most of the laws and customs
wnich were to be followed by later generations. 0One regu-
lation attributed to thils perlod was tae mode of kingly
succession. Accession to the royal stool was kept witain
the Oyoko abusua, or clan. This meant that tne son of a
king could never attain the tarone, since tne Ashanti were
matrilineal. Theoretically, ar Asantehene was followed
by nhis brothers, or, if thereweren't any, the sons of his
eldest sister. Many theories nave been advanced to explain
this matrilineal succession. One of them links 1t to Osail
Tutu and Anotchi. According to tihne tradition, Anotcal told

Osal Tutu to have a yearly yzm festival in which he honored
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the stools of his zncestors., There were no yams at Kumasi,
so tine Asantehene had to send to Takiman for some. However,
the export of tihis crop had been forbidden by the king of
Tukiman, Amo Yaw. He finally agreed to send thne Asantehene
some seeds, on condition that he gilve him someone of royal

blood in exchange. None of the Asantenene's wives would

give him their sons. Finally, Osal Tutu's sister offered
her son, and 4Amo Yaw sent the seeds. 3ince that time,
nephews have often succeeded to tae gtool.47

The practice of having one's nepnew succeed pre-dated
the time of tnils story; for example, Osal Tutu was himself
tne nephew of Obiri Yeboa. But the account's veracity is
not really crucial. The significance of the story is its
linking of matrilineal succession with O0sal Tutu and Anotchi,
tnereby condoning and sanctifying it.

Succession to tne 3tool was not intended to be
automatic. The members of the Oyoko clan would meet and
cloose a new Asantenene, and the gqueen motuner would then
officially designate him. Often, as described in tne first
chapter, the process was mucih more chaotic than this, and
candidates vied for the stool in battle when necessary. 48

Anotcai's deatn occurred at nis home in Agona. One
day he went into his home, and ordered that no one disturd
aim for seven years and seventiseven days. Specifically,

no one was to nold any funeral customs for nim. For seven
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years and seventy days the people obeyed him, but taen his

nephew told the people that the priest was dead, and tuaey

should mourn him. PFuneral customs were commenced, and on

that day a stranger appeared in tane town. He inquired who

was being mourned, and when informed, the man declared that

he was Anotcihl. He had found a medicine to protect people

from death, but the medicine's taboo against mourning had

been broken by the people. The medicine was no longer

useful, and Anotchl announced that he was going away forever.,43
The circumstances of Osal Tutu's death, wnlch were once

agreed upon, nave recently been gquestioned. Formerly, it

was thought that in a war with Akim the king had been attacked

and killed while crossing the Pra River. Hdis body was

sald to have fallen into the Pra, and was never found.

The date of thls catastrophe was placed in 1731. An oath

referring to tnis event developed. Anyone who invoked it

paild elitner with his 1life, or the 1life of the man against

whom he took the oath. The oath was called Miminda Acromantee

Miminda means Saturday, the day of the attack, and Acromantee

is the name of the town at which tne Akim attackers slept
the nigat before taey killed tne king.29

Recent evidence questions this version of tae Asantenenefls
daath. Reports reached Ddutch forts in 1717 taat tae Asnanti
and the Akim were about to go to war, On October 30, a

messzge arrived at Accra announcing the deatn of the Zaay,
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establishing 1717 as a possible date for the death of

Osal Tutu. However, Royal African Company records contain
reports from 1712 about the death of a king in Ashanti.

This is supported by a statement of the Dutch factor that in
1706, due to old age, the Asantehene had given "his sword
and all his riches, greatness, and authority to the Assantynse
Caboceer imonguatia."B! Though it is questicnabl#wnether

the king had acﬁﬁally nhznded over his power, the suggestion
that Osai Tutu was old in 1706 supports the 1712 date for
his death. But then it is necessary to explain who was
Asantehene from 1712 to 1717.

It has been postulated that there was a xking from 1712
to 1717 wnose name has been forgotten. This resulted from
the sname associated with tne defeat by 4kim in 1717.

It also occurred because the king's body was never found.
Ancestor worshlp, and especially the worshlp of departed

kings, wes extremely important among the Ashanti, as will be
discussed in chapter taree. Without the king's body, he

could not be properly worshipped, and this would taeoret_ically
endanger the state. Perhaps in time the memory of the king

was forgotten, since he could not be worshlpped properly,

and the belief grew that Osai Tutu had reigned until 1717.52
This 1s & strong argument, which now seems to be Zaining
accertance.

This, tnen, 1s the the tradition whaicia is invoked

&t an Asantehene's enstoolment. It is invoked %o legitimize
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the laws and customs of the state. 4nd, especlally as
reoresented by the Golden Stool, 1t is invoked to sanction

the concept oa an Ashanti Confederacy.
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CHAAPTER IHREE

SACRED KINGSHIP

The Ashanti belleve that & human being has three
important spiritual elements, the kra, the ntoro, and the

abusua. A kra is a person's soul, his life force. It is

"the small bit of tne Creator that lives in ev:ry person's
body", snd it comes to the fetus from the Creator, Nyame.53
The ntoro is the spirit or personality of a person which is
trensmitted to hlm from his father. Ntoro is freguently
associated witn semen. These are many different ntorss,
but the number is not limitless, and many people sanare tne
same ptoro classification. abusuz is the blood wnich a
cnild receives from his mother, =znd which makes aim a
human being endowed with reason.>? There are only eight
different zbusua in Ashanti, and they form the basis for kin
relations. Everyone in the same abusua is thought to be
descended from a common ancestor. Since the Ashanti are
exogeamous, and a cnlld receives his abusua from his motaer,
a man's cnildren will have a different abusua from his own.
After death the kra returns to Nyame. It has a long
Journey back to Nyame, and must be fed and watered. The
ntoro returns to its god, or obosom, and may later be re-
incurnated. The abusua becomes a saman, and it is believed

tnat they can influence the affairs of tae living.
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Both the ntoros and the samans can be induced to enter the
stool of the deceased, whefe they can be be propitiated

and asked for favors. Honoring the royal ancestors 1s zan
important element of the royal ideology, and the taree most
important observances assoclated with this are a king's
funeral and his successor's enstoolment, the adae ceremony,
and the odwira custon.

Immediately after death the king's body was teken to
the royal bathroom, sand wazshed and dressed. Al eaca stage
of the preparations attendants were kxilled, to carry the
king's robe, sponge, etc., in death. It was believed that
these servants accompanied the king and worked for him.

The closest relatives of tne kxing ran through the capital,

killing everyone they saw as & sign of grief, and as a sagri-

fice in honor of the deceased., Certain of the Asantehene's

wives were told to prepare to join their husband, and they
readied tnemselves for tneir execution. The king's body
was carried to a temporary meus@leum called Barim Kese,
and his chosen wives were strangled. For seven days human
sacrifices were held, and tneir blood, the sign of life,

was smeared on the royal stool, royal drums, amd poured on

the earth. Those sacrificed were usually criminsls awaiting
execution, and war captives., Food and water were brought
for the royal kra, which was laboring up a steep hill to

reach Nyame. FPFor eighty days the king's body decayed, and

—
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cleaned
eventually his skeleton was completelyaand olled. Then the
long bones were articulated with gold wire. The skeleton
was taken to Bantama, the royal cemetary, and placed in a

coffin in 'a chamber of the mausoleém. Many utensuls which the

Asantehene used in life were stored with the coffin so that
the saman could use tnem. The heads of m&jor criminals
and enemies who were killed during the king's reign were also
placed with him.5°

After the funeral ceremonies were completed for the

former king, the newly cnosen Asantehene would be enstooled.

Ceremonies were iniltiated by taking the Golden Stool outside
Kumasi. The king was made to sit outside his palace, and
after about twenty-four hours a procession was formed
leading the king-designate and the Golden Stool into the palace.
The Amanhene and lesser chiefs were given forty days to reach
Kumasi, during which time the new king lived in retirement.
On the appointed day the king and Nsafohene entered one of
the palace courtyards, Pampasu, and the Golden 3Stool was
placed before the new king. One of the Kumasi caiefs held
the new king's right arm; znother one, his left arm.
Each leg was held by a cnief, and stool carriers supoorted
nim around the waist, An akyeame approached, and after
recelving a gift recited the following formula:

Chidom, Domekwa, Korentin, Akomu, Jiasa, Benkum,

Ninfa, Adentin, Oyoko, Dako, and Nsuta are of

one mind. They have decided to zive you the

gun, tuae shield, and the sword of your ancestors.
I adjure you not to commit adultery with the wives
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of your elders or young men. You are to
listen to and favorably counslilder petitions

for mercy for offenders who appeal to an elder
to intercede for themn.

Your ancestor guarded the country with guns,
shiields, and swords. We wish you to rule the
country in the same manner as your ancestors, so
that the kingdom shall grow in power and prosperity.
May the God of Heaven and tihe earth help you %o

reign, and to beat and conguer all enemies that
touch or disturb you. (56)

The king-designate was taen lowered, but not placed, on the
Golden 35tool three times. This established a special bond
between him and the ancestors. He then took the state sword
and repeated an oath:

I swear tne Great Oath that I am a descendant

of Osel Tutu and Opoku Ware. AS you have given

me the gun, the shield, and the sword belonging

to my ancestors, I will give due respect to

my elders and young men; beat and kill the

enemies of my ancestors and all powers tnat may

arise agzinst me during my reign, and add taeir

skulls to the Ojira fetish without fail. (57)
The king then donned his war garment, took tne gun znd
shnield, and in his litter paraded =zround Kumasi. 4 few
days later a similar ceremony was re-enacted for outlying
cniefs.58 Soon after, the Amanhene took oaths of allegiance
to tne aAsantecene, This completed a process in which tne
king established his limk with the royal anmcestors and his
claim to the people's allegilance.

One of the rites in wanich the king enacted his relation-

ship with the ancestors wius the adae ceremony. This was

observed twice every forty-three days. There was a Sunday
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adae, and twenty-four days later a Wednesday zdag. In
nineteen days tine cycle would begin again. The day before
the adae ceremony the king would visit several places in
fLumasi, and drink liquor. He would then offer some to the
officers of his nouse, tne canlefs wiho might be present,
znd thnen all the people who had gatnered to see him.

The day of the festival tne king proceeded to the
Stiool House, where the stools of the departed kings: were
stored., Food was placed on the stools, to feed the saman and
ntores, and the symbol of life and strength, bldod, was
poured upon them. The blood of sheep and chickens wes generally
used. The Asantehene then offesred prayers for the well-
being of his people. Rattray wltnessed. an adae ceremony
in 1521 at an undisclosed location in Ashanti. Though
some of the ceremony's detalls may have differed from tnose
practiced at Kumasi, the prayer which the Omanhene offered

still provides an idea of wihat the Asantenene's prayer

might have been; "My spirit grandfathers today is the
Wednesday adae, come and receive this mashed plantain and

eat; let this town prosper; and permit the bearers of caildren
to bear children, and may a2ll the people who are in this

town get richess®? At the end of the ceremony the okxyeame
distributed gold to leading officials, who were expected

to use it in trade, and be able to render an account to the

king. The chlefs were allowed to keep part of the profits,

b———-
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and this must nave induced tuem to attend the adae ceremony,

and thereby to sihnow thelr respect towards the king and his
ancestral functions, before the people.6o

The odwira festival occurred once & year, in October,
and commemorated the conclusion of the yam harvest and also
honored the royal ancestors. The Amanhene were required
to attend this observance, making it both a political and
a spiritual occasion. No new yams could be eaten by the people
until the close of the festival. On the first and fifti
days, people fasted, but the king distributed ligquor and the
people drank freely. The fifth day a human sacrifice
wes offered, as a messenger to tine deceased kings, and the
king ate some new yams., #More liquor was distributed on the
eighth day, &nd later the king ate more new yams. After tals
tne people could also eat the new crop. During the festival
the Asantehene prayed to the ancestors, and poured libations
before thneir skeletons. & ceremony took place in which
the kinz and his court stood before the royal stools and the
Golden 3tool. The king dipped a plant in water, sorinkling

"o

the Golden Stool and saying "Stool of Kings, I sprinkle
watier upon you, may your power return snarp and fierce.
Grant that when I and another meet (in battle) grent it be
as when I met Denkira; you let me cut off his nhead....The

edges of the year have met, I pray you for life. May the

nation prosper. May tne woman bear cnildren. May the aunters
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kill meat. We who dig for gold, let us get gold to dig,

and grant that I get some for the upkeep of my xingship."61
/
The presence of the chiefs in Kumasi with their troops

gave the king zn opportunity to review the military forces
of his kingdom, and to have the Amanhene znd lesser cniefs
renew their allegiance to him. ZEllis has described the
ceremony walch occurreds:

The inferior chiefs anrd captains, on ajproaching

the mound upon waich tihe king is seated, bow, and

wave the rignt hamd in salutation, and in token of
submission; but the chiefs of provinces [Amanhen@

and tributary states ascend the mound, and

standing before the king, renew their ocath of
alleglance on a sword of state that is handed”

to them by one of the sword-bearers. The oath is

taken with the point of the sword held to the breast
and the handle extended towards the king. (62)

The odwira ceremony thus underlined the Asantenene's

authority. The king performed his role as intermediary
with the ancestors. He invoked the memory of Osai Tutu,
in his reference to Denkyra. 4nd after creating this
psychological atmosphere, the Asantehene had the Amanhene
take the following oath:
I speak the forbidden name of Thursday, I
r-mention the grezt forbidden name that if I do-mot
help you-tosrule thisrnatiom;: that 1f I ever make
war upon you; that 1f you summon me by night, if
you summon me by day, and I do not come - then I

have lncurred the penalty of speaking the great
forbidden word and of speaking the name Thursday.

b3
Yet whlle these were all powerful tools wnich an iAsantehene
could use to bolster his power, he was in joepardy if he

tampered with any of them, An example of this situation
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occured during tne reign of Osali Kwame, 1781-97.

In 1797 Osal Kwame was deposed. One prevalent account
7

explains this as the result of the Asantenene's infatuation

with the daughter of the king of Juaben. 0sal Kwame neglected
state affairs, and remained at tne court of Juaben. Even-
tually, some powerful officials went to the gueen mother

and asked her to speak to ner son, but she replied tanat she
nad already done so, unsuccessfully, She requested that

her other son, Osal Opoku, be raised to the Stool, and

Osal Kwame was deposed.

Dupuis' Journal suggests a different and more likely
sequence of events. O0sal Kwame was known to have been
favorably inclined towards the Muslims end their religion.
He used them in his bureaucracy, and listened to their
advice. FPerhaps this might have been tolerated, but Osal
Kwame also followed the Muslims in trying to decrease the
number of human sacrifices walici occured, especially at
royal funerals, but also &t the odwiras custom. These
sacrifices were intimately bound up with Ashanti political
ideology. The king's tempering with these ceremonies was
extremely dangerous for the Amanhene and the Nsafohene.
These cniefs also held edwira festivals, and sacrificed to
honor the royal dead in theilr locales. Any changes the
Asantenene might make in his royal ideology would iniluence
their position. To anticipate any difficulties which might

have arisen, the king was simply deposed. 64
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CHAPTER FOUR
THE SYMBOLS OF KINGSHIP

The Asantehene was surrounded by symbols of his position
and authority. Eva Meyerowitz, in her book on the Akan,
has attempted to explain the king's position by emphasizing
one royal symbol, gold, and describing its meaning@65
According to Meyerowltz, the Asantehene is the repre-
sentative of the $Sungod on earth. As the "som of the Sun,
or Sungod, on earth, the king's position is sacred once he
is enstooled, and his Kzé_or soul, 1is believed to be capable
of conferring countless blessings on his state."66 This
relationship with the Sungod 1s & dominant support for the

Asantehene's power. "The king, who represents the Sungod

and impersonates nim on earth, is therefore made the dynamic
centre of the state..."67 Gold is the symbol of the sun, and
therefore the king also adopts 1t as his own symbol. This

is why there is so much gold in the king's presence. Indeed,
gold 1tself is imbued with sacredness, and a special life-
giving power of its own.

This view of the Asantehene as representative of the
Sungod, 1is not supported by the reports of visitors to
Ashanti. ©No where 1s it mentioned that the Asantehene
represents the Sungod, or any god. He is merely the inter-
mediary between the people and the royal ancestors. His

person 1is sacred because he sits on the stool of his ancestors,
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and can reéuest them to aid the state. Like all Ashanti,

he possesses a divine kra, which comes from Nyame. It is

not his kra, however, but his ancestral role, which confers
blessings on the state. Meyerowitz does mention the role

of the king as intermediary between the state and the ancestors,
but errs in linking the king with the Sungod.

Without Meyerowitz's postulated connection between
the Sungod and thne king, her explanation for gold's prevalence
and its medgﬁg becomes invelid. Rather, it seems more reason-
able that the king abounded in gold simply as a symbol of
nis wealth, his power, and hls sacredness as a link with the
ancestors. The king always had tne most and the best of
everything as an expression of his power; his person was
treated with reverence. The rich symbolism which surrounded
the Asantehene had nothing to do with Sungods, but simply
said that here was the king, the highest person in ths
state, the link with the ancestors.

The audience of an Asantehene was filled with royal
symbols. Most descriptions available today are those
depicting the reception of British visitors at court, and
of audlences at which treaties were debated. The first -
element of court etiquette to confront a visitor was the
policy of keeping a caller waiting. Frequently, a visitor's
entrance into Kumasl was held up for several days. Kumasi

inevitably sent a message that the Asantehene could not
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Treceive the visitor on the date the latter proposed.
After keeping the visitor walting for days, and even weeks,
an audlence would be arranged.68

The view which the court oresented must have been
overwhelming. A4ll the Amanhene and lesser chiefs who happened
to be in Kumasi would appear, together with their servants
and followers. In the midst of this congregation was a
raised »latform on which the Asantehene sat., The queen
mother sat with him, and to the right were the akyeame.,
Benind the king were the royal sword bearers. One of the
swords was the war sword. “hen the King seized it, it meant
war. There were royal messengers ready to carry the king's
word throughout the state, and guards with guns in gold
cases. These guards, which Dupuis Saw, wore head dresses
made of feathers and ram's horns encased in gold. Their
Jackets were richly ornamented in gold and silver.

The dress of the Asantehene at such occasions has been
described many times. Bowdich's description typifies the
accounts which are available:

esshlis cloth was a rich green silk, and he wore

a necklace of aggry beads and small pleces of

gold. Saphies [scraps of Arab writings, charms
against evil] cased in gold, were suspended over his
his shoulder, and he had 2 number of gold rings

upon his fingers and gold castenets on his

fingers and thumb., His wrists, knees, and

ancles, were richly adorned with bracelets

and knee-bands of the finest gold and aggry

beads; and his sandals were of white leather,

curlously worked and neatly ornamented...his head
was entirely shaved, with the exception of a
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small part on the left of the crown, about

the size of a guinea, and his beard...was at

least three inches. (69)
The sandals were studded with gold, and the only other
persons in Ashantl who were permlitted to wear such shoes
were the Amanhene of Juaben, Mampong, and Bekwal.

The Asantehene and the Amanhene sat beneatn large
umbrellas. These generally had a diameter of six to eight
feet, and were eight to ten feet high. They were constructed
much like & European umbrella, eXcept that the ribbing
and the pole and ring were entirely of wood. The covering
was velvet of varying colors, and the seams were covered
with gold braid. The dome was much deeper than a Buropean
umbrella, and it was surrounded by a border which was about
one foot long. In the more elaborate examples this border
was made of gold fringe. The covers were decorated with
many different designs, often of half-méons, stars, or
animals, These were cut in gold cloth and stitched onto
the velvet. O

A visitor to the king's court would walk dowr - path
left for him between the ranks of the Amanhene, who were
resplendent with their attendants and uwmbrellas. As he
passed each QOmanhene, the visitor would stop and greet
them. When he eventually reached the king he would offer
greetings through the akyeame, and then retire to a chair.

A great procession followed, in which all the Amanhene

,
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marched past the visitor and returnad his salute. The
Asantehene viewed all of tails, sitting on a stool covered
with gold and resting on a leopard skin. Then, when all the
Amenhene had finished, the king approached the visitor,

and extended his hand to him, Sometimes, an attendant held
out the king's hand, so that the Asantehene did not have

to exert any effort. On one occasion, when Freeman visited
Kumasl, the Asantehene performed a slow, stately dance in
his honor,'! Throughout tnese proceedings tihne royal musicians
provided musice. Elephant tusks, antelope horns, and drums
were used.’2 After this the king returned to his palace,
and the Amanhene withdrew.

The sacred character of the Asantehene was emphasized
by the reverence with which the king was treated, and some
taboos which surrounded nim. For example, his feet were
never allowed to touch the ground, which was considered
impure beczuse 1t contained dead bodies. Tne king always
wore hils gold studded sandals, and when he travelled he was
frequently carried in a litter. (2 Shedding royal blood
was forbidden. This did not prevent the Asantehene from
accompanying armies to the battle field, but it is significant
that the king rarely participated in the actual battle.

He would often appear only when his physical presence
seemed necessary to rally the men. An additional explanation

for the king's non-participation was so that he would not be
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cursed by the enemy for bringing misfortunes upon them,
Outside the realm of war, the taboo against spilling royal
blood also applied. For example, soon after Osal Kwame

was deposed in 1797 he was put to death, apparently at his
own reguest. He was straangled, to avoid spilling blood and
breaking the taboo.

The Asantehene's wives were protected by custom.

The king had a large harem, and Bowdich set the number of
occupants at 3,333.75 Bunuchs guarded the harem, and adultery
was punished by death for both offenders. Nor couli a man

even look at the Asantehene's wives. When the women would

walk through the streets of Kumasi, boys ran ahead of them
warning every man to turn his eyes. If a man did see one
of the wives, tne penaliy was deatn.76

Despite these signs of reverence, there was one day
every year when etiquette was relaxed. This was the Apo
ceremony. Promisculty was indulged and expressions of
hatred and resentment were excnanged by all the peojle.
It was even permitted to tell the Asantehene of hatred
towards him, and of his responsibility for causing such
feelings. The purpose of this ceremony was to comfort
the sunsum, and to keep 1t from becoming sick from repressing

one's hatreds and feelings.7?
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CONCLUSION

Several elements of the Ashanti royal ideology have
emerged from this study. Foremost is the realization that
claims to political power and obediance were theoretically

founded on quasi-religious grounds. The Asantehene acted

as a link with and a representative of the royal ancestors.

At his enstoolment, the adae ceremony, and the annual

odwira custom, this tie was symbolically enacted and referred

to. An attack on the system of government or its head was an
attack against the ancestors. It was also an attack on
all of Ashanti society, for lineage heads and Amanhene were
also occupants of stools and stood in a s.ecial relationshnip
to tihelr ancestors, just like the king. Different levels
of the political structure in Ashanti mirrored each other
and re-gnforced each other, and shared an ultimate justifi-
cation in quasi -religious terms.

dowever, it would be naive to look for an explanation
of Ashanti government entirely in this sphere. The govern-
ment may have had quasi-religious elements, but it was also
an institution manned by individuals striving for personal
power. This was expressed by the triangle of tensions which

existed between the Asantehene, the Amanhene, znd the

Nsafohene. One major change in government relations was the

growth of the bureacraey. This was especlally significant

because offices were not distributed on the basis of abusua




42

inheritance, like the other institutions, but ntoro inheri-
tance, through the father., Yet as long as the Asantehene

did not tamper with abusua relationships, this change was
absorbed into the system. Osai Kwame's flirtation with
Muslim ideas, however, struck at the roots of Ashanti society,
and could not be tolerated.

Both of these aspects of the Asantehene, the sacred
and the secular, were reflected in the expensive symbolism
of the court, and the reverence with which the king was
treated.

Eventually, the ldeological framework was not strong
enough to resist British pressures. Amanhene began asserting
their independence and ruling their states freely. The
original reason for union was to achieve military and economic
superiority and freedom from common enemies. When association
with the British seemed to satisfy the economic goals of
the states more effectively, the Confederacy weakened, and

finally fell to British military superiority.
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